What is the Bible About? 
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What makes the Bible different from every other book? It is different because it is God's book: He gave it to us to tell us about Himself (2 Pet. 1:21). Because the Bible is about God and His salvation, it is also about the Son of God, our Savior. Jesus knew this. He rebuked two downcast disciples whom He found trudging away from Jerusalem on Easter day. They had been devastated by His death and confused by the empty tomb. 

"Then He said to them, 'O foolish ones, and slow of heart to believe in all that the prophets have spoken! Ought not the Christ to have suffered these things and to enter into His glory?' And be-ginning at Moses and all the Prophets, He expounded to them in all the Scriptures the things concerning Himself" (Luke 24:25-27). 

During the forty days between His resurrection and ascension, Jesus continued His teaching. From all the Old Testament He showed the gospel promised that He had fulfilled, promises that must be preached to the nations (Luke 24:44-47). His teaching gave the apostles the key to the Scriptures. Peter preached the sufferings and the glory of Christ from Moses and the prophets (Acts 2:18-24); so did Paul (Acts 17:2,3; Rom. 1:1-5; I Cor. 15:3,4). They did not rely on the prophecies that spoke directly of the Messiah; they knew that all prophecy was inspired by the Spirit of Christ (I Pet. 1:11). 

The written Word comes from the living Word; the Son of God is the Creator who was with God from the beginning, and who, like the Father is fully God (John 1:1-3). The Lord God of the Old Testa-ment is present in our Lord and Savior, Jesus Christ. Simon Peter, who had taken Jesus on board his fishing boat, confessed His deity (Matt. 16:16). He quotes Isaiah's call to revere the Lord Himself, and identifies the Lord of our worship as the Christ (I Pet. 3:15; Is. 8:12,13). 

When God disclosed Himself to Israel at Mount Sinai He was already pointing forward to His revelation in Christ. God's design for the tabernacle, given on the mountain, was threatened by Israel's worship of a golden calf. God said that it was too dangerous for stiff-necked Israel to have the holy God living in His tabernacle in the middle of their camp. Instead, God proposed to stay outside the camp and to meet with Moses there. He would go before the people to lead them into Canaan, but He would not dwell in their midst (Ex. 33:1-6). Moses knew that if God were not to dwell with His people there would be no point in their going to Canaan. He could only plead with God to show His glory and grace. God heard his prayer; He proclaimed His name to Moses as the God who is full of grace and truth. He promised to dwell in the tabernacle and to receive Israel's sacrifices for the forgiveness of their sins. John's Gospel tells us that the glory Moses asked to see has been revealed in Jesus Christ. The grace and truth declared to Moses is given in Christ, for in Christ God comes to dwell with us. The tabernacle was filled with the cloud of glory to symbolize God's dwelling with His people; the Incarnation is the reality that the tabernacle pictured. John testifies, "And the Word became flesh and dwelt [lit. 'tabernacled'] among us, and we beheld His glory, the glory as of the only begotten of the Father, full of grace and truth" (John 1:14). 

We are not surprised, therefore, to find in the Old Testament anticipations of the coming of the Son of God. The angel of the Lord is both distinguished from God and identified with Him (Gen. 18:1-33; Ex. 23:20-23; Judg. 6:11-23; 13:3-23; Is. 63:9). In the form of an angel the Lord wrestled with Jacob (Gen. 32:34-42) and gave orders to Joshua (Josh. 5:13-15). So, too, the figures that describe God in the Old Testament are transferred to Christ in the New. Jesus Christ is the Shepherd (Ps. 23; John 10), the Rock (Deut. 32:4; Ex. 17:6; I Cor. 10:4), the Judge (Ps. 96:13; Matt. 25:31-33), the King (Is. 6:1-5; John 12:41), the Wisdom of God (Prov. 8:22-31), our Lord and Savior (Jon. 2:9; Matt. 1:21). 

The story of God's work of salvation leads us to Jesus Christ, the Savior. Only God can deliver sinners. He must take the initiative; the plan of salvation must be His. After the sin of our first parents in Eden, God came seeking them. He promised the victory of the Son of the woman over the serpent (Gen. 3:15). God delivered Noah and his family from the flood of judgment; He called Abraham and promised to bless him so that through his progeny all the families of the earth would be blessed. Keeping His word to Abraham, God delivered Israel from slavery in Egypt, made His covenant with them, and gave them the land of promise. But all along the way God's goodness was opposed by human wickedness. Even the saints were sin-ners. Abraham laughed at God's promise in unbelief; Jacob stole his blind father's blessing; Moses struck the rock that symbolized God's presence; David was guilty of both adultery and murder. 

The Bible tells the story of what God does to save His people, not only from their enemies, but from their sins. What distinguishes the true people of God in spite of their sins is their faith in God's promise of salvation. (Heb. 11). 

When God's just verdict condemn-ed Israel to destruction and captivity it seemed that all hope was gone. Ezekiel's vision saw the captives as dry bones scattered on the valley floor (Ezek. 37). But God's Spirit can raise the dead. God promised first to spare a remnant. The destruction would not be total: a stump would be left when the cedar of Israel's pride was cut down. More than that: God would bring renewal. Out of the stump would grow a shoot, a shoot that would stand as an ensign for the gathering of the nations. That shoot would be the Branch, God's Messiah (Is. 10:33 - 11:5). 

Two lines of promise are joined in the prophets: first, God must come; second, the Messiah must come as the Servant of the Lord. God must come because the situation of the people is so hopeless that only God can save them. The people need not merely deliverance from their enemies; they need new hearts, turned from rebellion to love. God must come, too, because His promises are so great that only he can make good on them. God can take away hearts of stone and give hearts of flesh; He can form a new creation. In the great day of God's power, the very pots of Jerusalem will be like holy temple vessels, the lowliest citizen of the city will be like King David - and what of the King himself? He will be as an angel of God among them (Zech. 12:8). In the glory of fulfillment the coming of God and the coming of the Messiah are drawn together. God Himself will put on the helmet of salvation and the breastplate of righteousness to deliver His people, yet their Deliverer is also their Messiah, who will be Prince among them (is. 59:16,17; 61:1-3; Ezek. 34:11,24). The Messiah, indeed, will bear the divine Name: "Wonderful, Counselor, Mighty God, Everlasting Father, Prince of Peace" (Is. 9:6). He is David's Lord, the Son of Man who will receive at the right hand of the Father the eternal kingdom (Ps. 110:1,2; Dan. 7:13,14; Mal. 3:1; Is. 40: 3,10,11). John the Baptist, the "voice of one crying in the wilderness" announces the coming of the Lord (Is. 40:3). 

By the miraculous power of the Holy Spirit the Virgin Mary conceived the Son of promise, His name is Jesus, for it is He who saves his people from their sins (Matt. 1:23; Is. 7:14). The angels announ-ce to the shepherds the birth of the One who is not only the Lord's Christ, but Christ the Lord (Luke 2:11,26). 

The Old Testament, then, promises the Lord's coming: the New Testament announces that the Lord has come. But for the Lord to do His saving work, even the Incarnation was not enough. He took our human nature that He might do for us what we could never do for ourselves: bear the penalty of sin and merit eternal life. Jesus came, not only as the Lord, but as the Servant of the Lord. He who is one with God became one with us that He might bring us back to God. God's covenant promise was, "I will walk among you and be your God, and you shall be My people" (Lev. 26:12). God, the Lord of the covenant, claimed His people to be His servants. Jesus came to fulfill both sides of the covenant: He is the Lord and the Servant. As the Lord, He claims His people for God; as the Servant, He claim God for His people. 

The Old Testament, as well as the New, shows us Christ's work as the Servant of the Lord. In the "Servant Songs" of Isaiah (Is. 42:1-9; 49:1-13; 50:4-11; 52:13 - 53:12) the individual Servant of the Lord is closely related to Israel as God's servant, yet the distinction is clear. God promises His servant that He will not only bring back the remnant of Israel, but that He will be a light to the Gentiles, "That You should be My salvation to the ends of the earth" (Is. 49:6). 
Especially in His sufferings, the Servant represents God's people, for He will bear their punishment: "He shall see the labor of His soul, and be satisfied. By His knowledge My righteous Servant shall justify many, For He shall bear their iniquities" (Is. 53:11). On the cross, Jesus cried out in the opening words of Ps. 22: "My God, My God, why have You forsaken Me?" David's lament of suffering was his own cry to God, but he wrote as a prophet, and his words have their fulfillment in his Son, the suffering Ser-vant. The author of Hebrews reminds us that the other words of the Psalm also belong to Christ (Heb. 2:12; Ps. 22:22) From the cry of abandonment, to the thank offering of praise, this psalm, and others like it, belongs to Jesus, who sings the Father's praise (Matt. 26:30; Ps. 69:9; John 2:17). 

As God's Servant, Jesus stands in the place of His people and bears the punishment of their sins; as the victorious Servant, He is exalted to God's right hand. He is both the King and the righteous worshiper of Ps. 24: "Who may ascend in to the hill of the Lord? Or who may stand in His holy place?" 

That question runs through the Old Testament: "But how can a man be right-eous before God?" (Job 9:2). God's covenant people plead His righteousness to deliver them from their persecutors (Ps. 31:1; 71:2,24). Amazingly, they even plead His righteousness to deliver them from their sins (Ps. 143:1,2; 51:14). How can God show His righteousness by justifying the unrighteous? In part, no doubt, by keeping His marvelous promises of salvation. But those very promises must then include a righteousness that is God's gift, rather than His demand. That righteousness God will provide through the Messiah. The Branch of righteousness that will grow up to David will be called "THE LORD OUR RIGHT-EOUSNESS" (Jer. 23:5,6; 33:15,16). 

Jesus came to fulfill all righteous-ness (Matt. 3:15). It is He who has kept God's law perfectly, so that there may be righteousness for everyone who believes (Rom. 10:4). Christ was made to be sin for us, so that in Him we might gain God's righteousness (2 Cor. 5:21; 3:9). Only so God could be just and the justifier of the one who believes in Christ (Rom. 3:26). 

Jesus Christ is therefore the theme of the whole Old Testament. When we read of God's saving acts in the Old Testament, we are always being pointed to the full accomplishment of His salvation in the New. The Exodus no less than the Passover, the victories of Samson no less than those of David, show us that God can deliver through His chosen One. They speak to us of the mighty One who came to destroy the powers of evil on the cross. The whole ceremonial law has a symbolic purpose. The blood of bulls and goats cannot take away sin; only the blood of Christ can. The prophets, priests, and kings of the Old Testament are set apart to represent the people of God, and God before the people. The calling that they have prepares us to understand the only Mediator between God and man, Jesus Christ (1 Tim. 2:5). There is not strand in the history of God's salvation (or of His work of judgment) that does not lead to Jesus Christ, "that in all things He may have the preeminence" (Col. 1:18). Jesus Christ is in all the Old Testament, not merely in a few messianic passages. His lordship and His servant-hood are intertwined in it like the threads of a fabric. The pattern of the fabric remains a puzzle to us until we see His of whom Moses and the prophets wrote, the Alpha and the Omega of our faith. 

The Glory of the Coming Lord
Discovering Christ in the Old Testament
By Edmund P. Clowney
In southern California, where snow may be seen only on the peaks of the distant San Bernardino mountains, Santa Claus rides a sleigh, his illuminated plastic effigy following Rudoph's red nose across the roof tiles of a Spanish hacienda. Santa may also be found in malls and on public property, where political correctness has banned the cr�che-unless, of course, the sheep and oxen are joined by Donner, Blitzen, Rudolf, the Lion King, Pocahontas, and Mickey Mouse. Yet in Vanity Fair Mall the faint background music still includes "Hark the Herald Angels Sing" and "O Come Let Us Adore Him." 
Jesus the Christ, however, is not reduced to background music in our time. He was born in history; he now rules history as the risen Lord. His is not the "virtual reality" of digital entertainment nor the unreality of multicultural myths, but the first and final reality: the personal, living God incarnate. He is the Alpha and the Omega: the creating Word who has the last word, for when he comes again, we face not a jury but the Judge. Human history cannot contain his glory, but we need the depth dimension of Scripture history to reveal it. 
On the first Easter morning, when Jesus walked, unrecognized, with Cleopas and a companion, he did not remove their doubts and fears by saying, "Cleopas!" as he had said "Mary!" in the garden. They needed to know more than the fact of the resurrection-they were walking away from the fact of the empty tomb and of the presence of angels reported by the women. They needed to understand its meaning: the glory of Jesus Christ that was gained through his suffering. What they foolishly failed to grasp was the message of Scripture. 
Jesus, therefore, beginning with the books of Moses and the prophets, explained from all the Scriptures the things concerning himself (Lk 24:27). He was not willing to show Cleopas that he was somehow alive, since in a chance universe anything can happen. The good news is not that there was once a resurrection. The good news is "that Christ died for our sins according to the Scriptures, that he was buried, that he was raised the third day according to the Scriptures" (1 Cor 15:3f). 
We, too, need to know the fact of the resurrection in the context of its meaning. The teaching of Jesus that burned into the hearts of those two disciples has not been forever lost because Cleopas lacked a tape recorder. We have Christ's resurrection teaching during those forty days in the inspired New Testament. That is why the sure guide to our understanding of the Old Testament is the New Testament. 
The Spirit of Christ spoke through the Old Testament prophets, promising the grace that has come to us (1 Pt 1:10-12). On Emmaus Road Jesus taught the message of the prophets and apostles: Christ's sufferings and glory (Acts 17:2,3; 1 Pt 1:11; 1 Cor 15:3-5). His glory is the promised glory of the Lord who comes to save. The disciples perceived some of that glory, and for that reason could not understand how he could die like a criminal. Jesus had to show them that the glory of the coming Lord was the glory of the suffering Servant of Old Testament prophecy. 
The Lord Must Come
The Bible is not only from God, it is about God. The Bible story is not the history of Israel, nor the biographies of saints whose lives may inspire us. It is God's story, the account of his saving work. God speaks his promises and acts to keep them. The initiative is always his. In the Garden of Eden, after the sin of Adam and Eve, the Lord came seeking them. God promised that the Son of the woman would crush the head of the serpent, even as his heel was struck (Gn 3:15). That promise is the rationale for human history. Had God spoken his word of judgment rather than his promise, human history would have ended at the foot of the tree in the Garden. God's plan to send Christ is the reason we have the Bible; indeed, the reason there is a human race. 
What God promised in the Garden he prepared for in the unfolding history of his redemption. As human evil spread and deepened, God called Noah to spare him in the flood of judgment. The rainbow marked God's faithful promise. When the proud builders of Babel were scattered in clans and peoples, God called Abraham to begin a separate people through whom all the families of the earth would be blessed. 
God took the initiative by coming as well as calling. He came down the stairway of Jacob's dream to stand beside him (the reading in the margin)1. Because the Lord stood there, Jacob said, "Surely the Lord is in this place, and I knew it not" (Gn 28:16). He called it Bethel, the House of God. 
When God called Moses to the flame of his presence in the burning bush, he identified himself as "I AM," the living God of Abraham, Isaac, and Jacob, who had come down to deliver their offspring from slavery in Egypt. "I AM" names the Sovereign. He speaks and it is done. Above all, God's word announces his presence: "I AM" means "I am here with you." 
When God brought Israel to Mount Sinai, where he had appeared to Moses in the flaming bush, he made his covenant with them, sealed in blood. Yet, while Moses on the mountain was receiving God's plans for the tabernacle, impatient Israel concocted their own idolatrous worship. After the rebellion was put down, God proposed canceling the building of the tabernacle. In the Angel of his Presence he would go before them and lead them into the promised land, but he could not dwell in the midst of this sinful people. It was too dangerous for them (Ex 33:3). Instead he would meet with Moses at the door of another tent, at a safe distance, outside the camp. 
Moses responded in dismay: if God's presence would not go among them, there was no reason to go to the promised land, for what was the point if the Lord would not be there in their midst? He pleaded to know the Angel of the Lord, and to be shown the glory of the Lord. 
God heard Moses' prayer and revealed himself personally to Moses. Hidden in the crevice of a rock, Moses saw the back of the Lord as he passed by. Overwhelmed with the glory of the Lord, he heard God's Name proclaimed: "Yahweh, Yahweh God [the I AM God], merciful and gracious, long-suffering, and abounding in grace and truth" (Ex 34:6). 
Moses prayed in grateful acknowledgment of the presence of the Lord: "If now I have found favor in thy sight, O Lord, let the Lord, I pray thee, go in the midst of us; for it is a stiff-necked people; and pardon our iniquity and our sin, and take us for thine inheritance" (Ex 34:9 ASV). Clinging to the promise, Moses actually asks God to go in their midst because they are a sinful people-yet not to destroy them, but to pardon their sin. With God present and sin pardoned, Moses seeks the supreme blessing: not merely that God give the land as their inheritance, but that he take them as his inheritance. That fellowship between the present Lord and his people is the heart of biblical religion. The tabernacle was built after all, the place of God's dwelling in the middle of the camp, with sacrifices and the priesthood to mediate approach to the Holy One. At the end of the Exodus account, the cloud of God's glory filled the tabernacle. God was among his people. 
God gave Israel the land, and dwelt there in his temple at Jerusalem. But Solomon, who dedicated the temple, also launched Israel's apostasy. For one of his heathen wives, he built on the Mount of Olives a shrine to Chemosh, the god of Moab. Yet God had promised through Moses that after divine judgment had culminated in exile, God would gather his people and circumcise their hearts so that they would love him with all their heart and soul and life (Dt 30:6). The Psalms and the Prophets echo the promise of the blessing to come in the latter days. But the supreme blessing can only come with the coming of the Lord. 
God must come because the condition of his people is so bad that only God can reverse it. Ezekiel describes his vision of the congregation of God in the valley (Ez 37:1-14). They are not alive but dead, reduced to dry bones on the valley floor. They are not even assembled as skeletons, but scattered. "Son of man, can these bones live?" asks the Lord. Ezekiel does not give the obvious answer, but replies, "O Sovereign Lord, you alone know." 
The Lord tells Ezekiel to preach the promise of resurrection life to the dry bones. As he preaches, the roar of rattling bones fills the valley; assembled skeletons are covered with sinews and flesh. Ezekiel is told to preach again, promising the Spirit of life to lifeless bodies. As he preaches, breath enters them and they stand-a vast army! 
The meaning of that vision appears in the prophecy that precedes it. Israel's hope is not gone: God promises to bring back his scattered people: "I will sprinkle clean water on you and you will be clean...I will give you a new heart and put a new spirit within you; I will remove from you your heart of stone and give you a heart of flesh" (Ez 36:25,26). 
Not only is the condition of God's people so hopeless that only God can remedy it; the promises of God are so great that only God can fulfill them. No one ever disbelieved God because he promised too little. God promises the impossible. He promised to make a great nation of Abraham, but Abraham and Sarah were childless. The years went by, and when God again repeated his promise, Abraham, the man of faith, fell on his face and laughed. He was 100, Sarah was 90; God's promise was absurd. "If only Ishmael might live under your blessing!" pleaded Abraham, who had arranged to restore God's credibility by having a son of Hagar, Sarah's handmaid. 
When Sarah later heard the promise from the Angel of the Lord, she, too, laughed. Confronted by the Lord, she denied in embarrassment. But the Lord insisted. Her laughter went on record, for the Lord kept his promise, and Sarah laughed in joy, not unbelief. Her son was named, "Isaac"-"laughter" (Gn 17:17; 18:21; 21:6). 
If God were to make reasonable promises: a spiritual high, a technique for relaxation, a tax break, then a secular age might credit the word of the Almighty. But God promises a new nature, physical resurrection, a new heaven and earth, and eternal life. Superlatives burst open as Old Testament prophets describe what God will do in the glorious future. Zechariah foresees a time when every pot in Jerusalem will be like a holy temple vessel, and when "Holiness to the Lord," once inscribed in gold in the High Priest's tiara, will be on the bridles of the horses-the ancient equivalent of bumper stickers. In that day the feeblest man in Jerusalem will be like King David, "and the house of David will be like God, like the Angel of the Lord going before them" (Zec 12:8). 
The Servant Must Come
God must come, and Isaiah promises his coming, leading a second exodus as he marches through the wilderness again (Is 40). But if God is to come in salvation and not judgment, there must be a final provision for sin, and fulfillment of the righteousness God requires. Not only must the Lord come; the Servant of the Lord must come: a prophet like Moses, but greater; a King like David, but holy (and wiser than Solomon); a priest free of the sinfulness of the line of Aaron. The Lord had promised such a Prophet, such a Priest-King. The prophets who spoke of the coming of the Lord, spoke also of the coming of the Lord's Anointed. Since the shepherds of God's people had clothed themselves with the wool of the flock and fed themselves on the meat, but failed in their task, God the Good Shepherd would come to search for the lost, and bind up the injured. "I the Lord will be their God, and my servant David will be prince among them." (Ez 34:24). 
God's people lacked warriors to lead them, so God himself would put on his breastplate of righteousness and his helmet of salvation, and come to their rescue (Is 59:16,17). Yet God will deliver through his Servant, who will make satisfaction for their sins, and atone for their iniquities (Is 53). The coming Ruler on the throne of David bears divine names: Wonderful Counselor, Mighty God, Everlasting Father, Prince of Peace (Is 9:6). 
The Book of Psalms was edited after Israel's return from exile to give hope to a people who were back in the land, but who had no king on David's throne. God's people are encouraged to wait and to praise, for God is coming; he has set his king on his holy hill of Zion; indeed, at God's right hand, for David's Son is the One he calls his Lord. 
The whole New Testament is grounded in the claim that Jesus is the promised Christ, the Lord's Anointed and himself the Lord. John's Gospel should be read with one finger in the Old Testament. Does Proverbs personify Wisdom as God's attribute, the master workman with him in creation? (Prv 8:30). Then John tells us that Jesus is the Word of God, forever with the Father, through whom all things were made. He is not merely with God, he is God the Son. 
Does God reveal himself as the I AM? When Jesus identifies himself with those words in Gethsemane, the soldiers who came to arrest him fall back in dread. When he said, "Before Abraham was, I Am," his enemies picked up stones to execute him for blasphemy, because he made himself equal with God (Jn 8:58). 
God, promising the tabernacle, proclaimed himself as the Lord, "full of grace and truth" (Ex 34:6). John says, "The Word became flesh, and dwelt [tabernacled] among us, and we beheld His glory, the glory as of the only begotten of the Father, full of grace and truth" (Jn 1:14 NKJV)2. We have received of that fullness, grace in the place of grace (v. 16). That is, the grace and truth that God proclaimed in the Old Testament is fulfilled in the grace and truth that came through Jesus Christ (v. 17). Moses did not see God face to face, but "God the Only Begotten, who is at the Father's side, has made him known" (v. 18 NIV margin). 
With the rest of the New Testament, John's Gospel proclaims that the Lord himself has come. John the Baptist preached the coming of the Lord from Isaiah 40. Isaiah promised God's coming, and John announced the One whose sandals he was not worthy to fasten: the Light that shines on everyone was coming into the world (Jn 1:9,23). 
When Jesus told Nicodemus that "No one can enter the kingdom of God unless he is born of water and the Spirit" (Jn 3:5), Nicodemus did not recognize the passage to which Jesus alluded (see above, Ez 36:25-27). Jesus rebuked Nicodemus, a teacher of Israel, for not understanding the promised new birth. Only when God intervenes, only when his sovereign Spirit moves, can stony hearts be made to beat and dead bones be given new life. 
Nicodemus said that Jesus was a teacher come from God. Yet he did not know what it meant that Jesus had come from God, nor that Jesus could tell him heavenly things. In the Book of Proverbs, the wise man Agur makes a startling admission. He says that he is the stupidest man alive. "I have not learned wisdom, nor have I knowledge of the Holy One" (Prv 30:3). But his wisdom consists in knowing that he doesn't know. For who does? "Who has gone up to heaven and come down?" he asks. The anchors on our news programs seem always ready to call in a reporter on the spot. But who can call in our man in heaven, to report on the latest word from the divine council? Who does know the Holy One? "What is his name, and the name of his son? Tell me if you know!" (Prv 30:4). 
Jesus answers Agur's question: "No one has ascended to heaven but He who came down from heaven, that is, the Son of Man who is in heaven" (Jn 3:13 NKJV)3. The one who goes up to heaven is the Son of Man who has come down from heaven. Speaking earlier to Nathanael, Jesus had reminded him of the angels ascending and descending on the Lord as he stood beside Jacob at Bethel. So Nathanael, a true son of Jacob/Israel will see the angels ascending and descending upon the Son of Man (Jn 1:51). 
But how will Jesus ascend to heaven? He will be lifted up. "As Moses lifted up the serpent in the wilderness, even so must the Son of Man be lifted up, that whosoever believes in him should not perish but have eternal life" (Jn 3:14, 15). 
Moses lifted a bronze serpent on a staff in the wilderness when the second generation of Israelites rebelled against God, and were judged by venomous serpents. When they cried to the Lord, he told Moses to lift up a bronze figure of a serpent; all who looked at it would be healed and live. The bronze snake was a symbol of the curse of death for sin. It was lifted up, not for adoration, but as a symbol of victory over the curse. As one might impale a snake on a spear and hold it up in triumph, so the bronze serpent was lifted up. 
How can such a symbol represent the lifting up of the Son of Man to heaven? We have the answer in the words of Jesus: "And I, if I am lifted up from the earth, will draw all peoples to Myself" (Jn 12:32). John explains, "This He said, signifying by what death He would die" (v.33; Jn 8:28). Nicodemus did not know how Jesus came from heaven, nor how he would return to heaven. Jesus must be lifted up on a cross. There he was made a curse for us; he was smitten by God, for the Lord laid on him the iniquity of us all (Is 53:6). "Christ has redeemed us from the curse of the law, having become a curse for us (for it is written, 'Cursed is everyone who hangs on a tree')" (Gal 3:13; 2 Cor 5:21). 
The agonizing death of Christ does not remove his glory. Rather, by that death he is lifted up as Victor, crushing the head of the serpent. This is what God promised: "See, my servant will act wisely; he will be raised and lifted up and highly exalted" (Is 52:13 NIV). But how will he be lifted up? In appalling suffering: "his form marred beyond human likeness-so will he sprinkle many nations, and kings will shut their mouths..." (v. 14f). The suffering Servant of Isaiah triumphs because he poured out his life, bearing the sin of many (Is 53:12). 
This is the glory of Jesus Christ that Peter saw in the Old Testament. Peter, who had said that Jesus must never go to the cross, came to understand that there Jesus saved him. He cites Isaiah 53 and summarizes: "He himself bore our sins in his body on the tree" (1 Pt 2:24 NIV). Peter saw the glory of the cross. Jesus whose sufferings he had witnessed, was his Lord and God. Encouraging Christians, he quotes Isaiah 8:12: "Do not fear what they fear; do not be frightened." The antidote to the fear of men is the glory of the Lord himself. Isaiah continues, "The Lord of hosts, Him you shall hallow; Let Him be your fear, And let Him be your dread" (Is 8:13 NKJV). We "hallow" the Lord by acknowledging him to be God, set apart as the Holy One. But where the Greek Old Testament reads, "Hallow the Lord himself," Peter writes, "Hallow the Lord the Christ"! So does Peter, who had worshipped Jesus in his fishing boat, confess the glory of Christ his Lord: Hallowed be thy Name!§
Notes
1 The masculine pronominal suffix could refer to the stairway or to Jacob. That it does refer to Jacob is evident from the second appearance of the Lord to Jacob at Bethel (Gn 35:13; 28:13). There the same preposition and pronoun is used to describe God's going up from "upon him." 
2 The word for "dwell" is really "tented," an illusion to the Old Testament tabernacle, the issue in the passage John cites, Exodus 34:6. 
3 While important manuscripts omit the last phrase, it may well be original. See verse 18
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